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Abstract

This paper investigates the significant moral value and cultural heritage of the city gate (Odi
i14) among the Yorubas , with a specific focus on traditional towns such as Ede, Osogbo, and
Ile-Ife. In precolonial times, Odi 114 were more than physical entrances; they were symbolic
spaces where moral boundaries were established, community values enforced, and spiritual
transitions regulated. The study aims to understand how these gates served as tools of ethical
regulation, justice, identity screening, and communal unity. Adopting a qualitative
ethnographic approach, the research draws from historical texts, oral literature, Yoruba
proverbs, and local traditions. The analysis is framed using the functionalist theory, which
posits that cultural institutions exist to serve key functions in maintaining societal order.
Through historical accounts, oral narratives, and indigenous sayings, the study uncovers how
the Odi 114 functioned as a moral threshold where individuals were assessed based on
character, behaviour, and intent before gaining entry into the community. The findings reveal
that in Ede, the Odi 114 Ede was guarded by palace traditional securities and used to uphold
decency and loyalty; in Osogbo, city gates were spiritually aligned with the Osun sacred grove
and used in ritual cleansing; while in lle-Ife, the gates marked sacred transitions during
festivals like Olojo. These practices ensured communal discipline, spiritual harmony, and
moral education. The study concludes that while physical Odi 114 may no longer exist in modern
cities, their symbolic functions remain relevant. Reviving such roles through civic education,
traditional councils, and cultural festivals can support the restoration of ethical values in
contemporary societ).
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Introduction

Among the Yoruba of south-western Nigeria, the city gate Odi Ilii was not merely a physical
structure demarcating the boundary between the outside world and the inner sanctum of the
town; it was a moral and spiritual interface, an indigenous institution embodying order, identity,
and sacredness. In many precolonial Yoruba cities, the gate served both practical and symbolic
functions, acting as a checkpoint for security and a sacred threshold for ethical regulation and
spiritual transition.!*® The Odi Ili was central to the moral infrastructure of the

148 J K. Olupona, City of 201 Gods: Ilé-Ifé in Time, Space, and the Imagination (Berkeley: University of
California Press, 2011), 88.

Department of Religion and Cultural Studies, Plateau State University, Bokkos Page 174


mailto:sundayogundiji94@gmail.com

ey
PLASU Journal of Religion, Cultural and Humanities ! ;
Vol: 1 No. 1. December, 2025

town; it was where identity was verified, character assessed, and intentions examined before
entry into the communal space was permitted.

The collapse of these indigenous spatial institutions, partly due to colonial reconfigurations and
the expansion of modern urban planning, has contributed to the erosion of moral authority in
many Yoruba societies today.'*® In replacing the Odi Il with Western-style roads and
roundabouts, a vital cultural mechanism of community regulation and spiritual cleansing was
also discarded.'>° What remains is often the memory of such structures in oral traditions, ritual
festivals, and linguistic idioms. As Ayantayo observes, African indigenous institutions carry
within them encoded moral frameworks which, when abandoned, leave moral vacuums in
social conduct and ethical reasoning.!>!

The Odi Il also functioned as a liminal space what anthropologists like Victor Turner call a
"betwixt and between" zone where outsiders were processed before being admitted into the
moral and spiritual fabric of the town.!*? In traditional Yoruba society, this was not a casual
moment; it was a sacred responsibility. Palace officials or designated elders questioned
strangers, clarified their purposes, invoked ancestral protection, and determined who could
cross the threshold. In Ede, for instance, the Odi Ilii Ede was not only a royal checkpoint but a
site of ethical discernment under the authority of the 7Timi.!>* In Osogbo, gates aligned with the
Osun Sacred Grove were closely tied to ritual cleanliness and spiritual initiation.'>* In Ile-Ife
the spiritual heartland of the Yoruba the city gates were sacred thresholds crossed during
festivals like Olojo, evoking ancient orature and myths of origin renewal.!>’

While scholarship on Yoruba political institutions and religious traditions is rich, insufficient
attention has been given to spatial morality the ethical meanings encoded in structures like city
gates. Scholars such as Bolaji [dowu and J.K. Olupona have explored the religious cosmology
of the Yoruba, yet the social-spatial implications of moral thresholds such as the Odi Il
demand closer attention.'*® Similarly, recent works by Ogunrinade and Ademoyega

149 Adebayo A. Olukoya,—Colonial Urban Planning and the Disruption of Indigenous Yoruba Space,| African
Studies Quarterly 19,n0.3 (2022): 33-49.

150 S A. Alao, —The Erosion of Indigenous Institutions in Postcolonial Yoruba Towns,| Journal of African
Cultural Studies 35,n0. 1 (2023): 72-85.

151 Jacob Kehinde Ayantayo, Religion and Social Ethics in Nigeria (Ibadan: Sam Bookman Publishers, 2019),
55-56.

152 Victor Turner, The Ritual Process: Structure and Anti-Structure (Ithaca: Cornell University Press, 1969), 94.

153B.D. Danfulani, —Sacred Spaces and Cultural Memory in Osogbo,| Studies in Religion and African Heritage
12, no. 1 (2020): 40-59.

154 A .B. Ogunrinade, —The Role of Traditional Gatekeepers in Ede‘s Civic Order,| Yoruba Heritage Review 4,
no. 2 (2021): 17-30.

155 Olupona, City of 201 Gods, 109.

156 E. Bolaji Idowu, Olédiimaré: God in Yoruba Belief (Ibadan: Longman Nigeria, 1996), 81.
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have called for a return to indigenous spaces of accountability and communal responsibility as
part of Africa‘s postcolonial moral reawakening. !>’

This paper, therefore, has critically examine the moral, social, and spiritual significance of the
Odi Ilii among the Yoruba people of precolonial Nigeria. Using a blend of ethnographic
sources, oral traditions, and symbolic analysis, it aims to reconstruct the role of city gates as
cultural spaces of value transmission, ethical screening, and ritual transition. It argues that the
disappearance of the Odi Ilii has left behind not only a structural gap but a moral lacuna which
must be addressed through the revival of traditional civic wisdom.

Historical and Cultural Background of the Odi 1li (The City Gate) in Yoruba Society

In the cultural architecture of Yoruba civilisation, the Odi Ilii commonly understood as the city
gate or boundary wall served more than defensive purposes; it was a deeply symbolic structure
tied to ideas of morality, identity, and sacred order. Rooted in the indigenous logic of spatial
organisation, the Yoruba conceived their towns as sacred geographies where entrances and
boundaries were spiritually and ethically significant.'>® This cosmological ordering reflected
not only practical concerns for protection against invaders or wild animals, but also moral
concerns for maintaining the purity and coherence of the inner society.

Historically, Yoruba towns such as Ede, Osogbo, Oyo, and Ile-Ife constructed Odi Il around
their urban perimeters. These gates, often built with mud, stone, or timber and guarded by
palace-appointed officials or traditional warriors (oloja), were embedded with ritual and ethical
significance.'®® As Danfulani notes, traditional Yoruba urban planning employed concentric
spatial arrangements beginning with the palace at the centre, encircled by marketplaces,
compounds, shrines, and finally the outer gate.'®® This layered design reflected a graded moral
order: the closer to the centre, the higher the level of sacredness and social responsibility.

The Odi Ilii thus marked a critical boundary between the civilised moral community (i/:7) and
the chaotic, unregulated outside world (agbo).'¢! Entry into the town was not automatic; it
required justification, moral scrutiny, and in many cases, ritual cleansing. The gates were

1578, Ademoyegaand A.B. Ogunrinade, —Reclaiming Indigenous Civic Institutions for Moral Renewal in
Yoruba Society,| African Indigenous Knowledge Systems Journal 3,n0.1 (2022): 14-29.

158 Akinwumi Ogundiran, Materialities of Ritual in the Black Atlantic (Bloomington: Indiana University Press,
2020), 121-23.

159 Adebisi O. Afolayan, —Urban Defences in Pre-Colonial Yoruba Towns,| Afiican Historical Review 45,n0. 1
(2019): 15-33.

160B D. Danfulani, —Sacred Spaces and Cultural Memory in Osogbo,| Studies in Religion and African Heritage
12,n0. 1 (2020): 40-59.

161 Sola Adeyemi, Cultural Boundaries in Yoruba Spatial Traditions (Ibadan: Obafemi Awolowo University
Press, 2018), 92.
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sites where visitors® intentions were tested, names were verified, and access was granted based
on perceived character.!%? In the words of one oral historian from Ile-Ife, "No man of evil repute
could walk into the gates of the town without being questioned by the ancestors themselves." !¢
These gates were considered thresholds of transformation, where the profane could be
sanctified before becoming part of communal life.

In terms of governance, the Odi Ilii served as an extension of palace authority. In Ede, for
instance, guards at the Odi Ilii Ede reported directly to the Timi, who exercised spiritual and
political oversight over those entering the town.!'®* This allowed the gate to function as an
apparatus of moral order disallowing thieves, sorcerers, or fugitives from seeking refuge
without facing traditional justice. Similarly, in Osogbo, gates were tied to the Osun Sacred
Grove, and movement through these gates often involved ritual ablutions, libations, or prayers
to ensure spiritual harmony.!®> In Ile-Ife, the city gates were not only architectural constructs
but mythic landmarks referenced in oral literature and ancestral memory. They were featured
during the Olojo festival as transitional points where the Ooni and other dignitaries retraced the
journey of Oduduwa. '

The Yoruba understanding of the Odi Ilii also included metaphysical dimensions. Proverbs
such as "Odi ki i gba ééyan buriki" (The city gate does not admit the wicked) and "Ki ni mo
so fun odi ti ko gbo?" (What did I say to the city gate that it didn ‘t hear?) reflect the beliefthat
these structures were animate in their moral function. !¢’ They were seen as living witnesses to
communal integrity, justice, and honour.

Unfortunately, colonial intrusion and modern urban planning have led to the disintegration of
these moral geographies. The replacement of city gates with roundabouts, tollgates, and
unregulated entry points has resulted in a breakdown of the ritual and ethical safeguards that
once preserved Yoruba communal life.'%® Today, the memory of the Odi Il1i survives largely in
oral traditions, annual festivals, and symbolic language, yet the values embedded in them are
in danger of being lost amidst the forces of modernity.

162 Samuel A. Ogunyemi, —The Gatekeeper and the Stranger in Yoruba Worldview,| Journal of African
Indigenous Ethics 4,n0.2 (2021): 18-31.

163 Interview with Chief Adetoro Olagunju, Ife Palace Historian, July 2025.

164 A B. Ogunrinade,—The Role of Traditional Gatekeepers in Ede‘s Civic Order,| Yoruba Heritage Review 4,
no.2 (2021): 17-30.

165 Danfulani, —Sacred Spaces and Cultural Memory,| 45.

166 J K. Olupona, City of 201 Gods: Iié-Ifé in Time, Space, and the Imagination (Berkeley: University of
California Press, 2011), 109.

167 Jacob Kehinde Ayantayo, Religion and Social Ethics in Nigeria (Ibadan: Sam Bookman Publishers, 2019),
57.

168 Alao, —The Erosion of Indigenous Institutions,| 74-75.
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The foundational role of the Odi 1111 in the social, spiritual, and moral life of traditional Yoruba
towns. Far from being passive structures, these gates were moral agents visible enforcers of the
invisible codes that held society together. Understanding them is essential for reconstructing
the indigenous moral architecture that once governed communal life and for exploring how
such heritage might inform contemporary moral renewal.

Odi ila (The City Gate) in Selected Yoruba Towns

This three culturally significant Yoruba towns Ede, Osogbo, and Ile-Ife in Osun state are the
case studies the writer is going to explore the socio-ethical functions and heritage of the Odi
Ili. Each town represents a unique expression of how Yoruba communities used the city gate
as a moral, cultural, and spiritual institution.

Odi ilu Ede: Royal Authority and Civic Discipline

The town of Ede, founded in the 16th century by Timi Agbale Olofa Ina, remains one of the
most culturally organised Yoruba towns with preserved oral traditions and institutional
memory.'® The Odi Ilii Ede was central to the governance structure of the town, functioning
not only as a defence mechanism but as a tool for moral screening and character regulation.

At the heart of this system was the Timi of Ede, whose authority extended to the gates through
trusted palace functionaries such as the Jagun, Balogun, and Aro who maintained order at the
gates.!”? According to Ogunrinade, visitors and returnees to the town had to undergo identity
clarification and character assessment at the gate. Those deemed disruptive or morally
questionable were either denied entry or referred to the palace court.!”!

Ritual practices also surrounded the gates. It was common to offer prayers to the ancestors (ebo
ori) before opening the gates at dawn, especially during the rainy season or periods of spiritual
alertness. The gate was considered sacred, and its threshold was not crossed without invoking
the orisa and ancestral spirits of the land. '">Offenders and outcasts were often paraded out of
town through the gate as a symbolic act of community cleansing, a practice known locally as
tkore.

The Odi Ilii Ede thus preserved civic discipline, defended spiritual integrity, and enforced
accountability among the inhabitants. The oral proverb "Odi ni oju ori ilé; bi ko ba daa, ilé ko

169 Bode Akinola, Founding Narratives of Yoruba Cities: A Comparative Study of Ede, Oyo, and Iwo (Ibadan:
Ajayi Crowther Press, 2021), 67.

170 Samuel O. Aremu, —Royal Authority and Urban Governance in Precolonial Ede,l Journal of Yoruba Studies
5,n0.2 (2020): 42-58.

171 A .B. Ogunrinade,—The Role of Traditional Gatekeepers in Ede‘s Civic Order,| Yoruba Heritage Review 4,
no. 2 (2021): 17-30.

172 Interview with Alamide the son of Chief Raufu Akinbiyi, Chief Priest of Ede, July 2025.
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ni daa" (The gate is the face of the home; if it is not in order, the home cannot be in order)
captures the reverence attached to the structure.!”3

Odi ilu Osogbo: Sacredness, Ritual, and the Osun Connection

Osogbo, renowned for the Osun Sacred Grove and UNESCO-recognised heritage, presents an
even deeper ritual significance to the Odi Ilii. The town‘s gates were aligned with spiritual
pathways leading to the Osun Qsogbo shrine and river.!”* The gates were not merely barriers;
they were portals through which both people and spirits passed during ritual festivals and
spiritual cleansing.

During the Osun Festival, traditional gatekeepers (often women from spiritual lineages)
performed iwefa (purification rites) at the city gates, believed to cleanse the town of
accumulated moral impurity.!”> Before strangers could join the festival or enter the sacred
zones, they were questioned and spiritually —disarmed| through rituals involving ose dudu
(black soap), ortiko aimo (divination), and libations.!”®

Danfulani notes that in Osogbo, the concept of the gate was linked to transformation and
protection: it guarded the sacred while allowing in only the ritually acceptable.!”” This gave the
town a unique cultural resilience where morality, rituality, and urban design intersected at the
gate. Unlike in modern urban settings, entry into Osogbo during festival seasons was seen as a
rite of passage, not merely a civic movement.

Odi i1 Ile-Ife: Sacred Thresholds and Mythical Foundations

As the spiritual epicentre of the Yoruba people, lle-Ife carries the deepest cosmological
meanings in relation to the Odi I1ii. In Yoruba mytho-history, Ile-Ife is the place where the gods
descended to earth and where humanity began.!”® The gates of the city therefore are not
ordinary they are mythical boundaries between the visible and invisible worlds.

During the Olojo Festival, the Ooni of Ife retraces sacred routes that include historic city gates.
These gates especially those near I/é Oorun and Oke Mogun are sites of libation,

173 Yoruba proverb collected in field interview, Ede, July 2025.

174B.D. Danfulani, —Sacred Spaces and Cultural Memory in Osogbo,| Studies in Religion and African Heritage
12, no. 1 (2020): 40-59.

175 Ayo Oloruntoba, Osun Festival and the Spiritual Geography of Osogbo (Osogbo: Ifa Cultural Centre, 2019),
103.

176 Ayo Oloruntoba, Osun Festival and the Spiritual Geography of Osogbo (Osogbo: Ifa Cultural Centre, 2019),
109.

17" Danfulani, —Sacred Spaces,| 52.

178 J.K. Olupona, City of 201 Gods: 1lé-Ifé in Time, Space, and the Imagination (Berkeley: University of
California Press, 2011), 90.
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chants, and invocations, reminding the people of the origin of their civilisation and moral
covenant with the gods.!”® The Odi is considered the line between chaos and cosmos, and it is
ritually marked with white chalk (efun), symbolic of purity and ancestral presence.'8°

Oral literature in Ife also attributes speech to the gate, with sayings like "Odi gbo ‘ran si okan
1lu" (The gate listens to the heart of the town), emphasising its spiritual intelligence. Entry
during sacred times without proper rites was taboo and could attract sanctions from the palace
and gods alike.'®!

The Odi 114 in Ife was thus a space of ritual accountability, deeply woven into myth, cosmology,
and communal ethics. Its disappearance in modern times is not just the loss of a wall but the
loss of a sacred moral theatre where the divine and human converged in the daily life of the
people.

/4

Discussion: Contemporary Relevance and Symbolic Reawakening of the Odi 114

The gradual disappearance of the Odi Ilii in most Yoruba towns reflects the erosion of
indigenous institutions in the face of urban expansion, colonial disruptions, and postcolonial
modernity. However, while the physical gates may no longer dominate the townscapes of Ede,
Osogbo, or Ile-Ife, their symbolic, ethical, and spiritual functions remain deeply instructive for
the moral regeneration of contemporary Yoruba and indeed African societies.

The Gate as a Symbol of Ethical Screening in Contemporary Society

In precolonial Yoruba society, the Odi Il functioned as an institution of accountability, where
character and intentions were examined before entry into the community. This vetting process
reflected a broader Yoruba moral philosophy that prioritised communal harmony, respect for
elders, discipline, and justice.!3? Today, urban centres in Nigeria are plagued by moral laxity,
cultism, insecurity, and a breakdown in value systems. Reintroducing the idea of ethical
gatekeeping, even if symbolically, offers a compelling model for social order.

For instance, community vigilantes, neighbourhood watch groups, and palace councils in
Yoruba towns could adopt traditional moral codes embedded in the Odi I/ institution as a
framework for civic education and behavioural regulation.'®® Furthermore, civic institutions

179 J K. Olupona, City of 201 Gods: 1lé-Ifé in Time, Space, and the Imagination (Berkeley: University of
California Press, 2011), 109.

180 Bolaji Idowu, Olédumare: God in Yoruba Belief (Ibadan: Longman Nigeria, 1996), 91.
181 Interview with High Chief Fabunmi Olasunkanmi, Olojo Custodian, September 2023.

182 Jacob K. Ayantayo, Religion and Social Ethics in Nigeria (Ibadan: Sam Bookman Publishers, 2019), 63.

183 S.0. Olayemi, —The Relevance of Indigenous Security Institutions in Modern Nigerian Towns,| African
Journal of Indigenous Governance 8,no. 1 (2022): 51-67.
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and schools can incorporate proverbs, myths, and moral teachings associated with the gate into
curricula, reinforcing indigenous ethics in public consciousness.

Spiritual Cleansing and Ritual Boundaries

The ritual functions of the Odi 11 particularly evident in Osogbo and Ile-Ife remind us of the
need for symbolic cleansing in today‘s polluted moral environment. Festivals such as Osun-
Osogbo, Olojo, and Oro already provide structured spaces for purification, reconciliation, and
reaffirmation of moral codes. However, these festivals risk being reduced to cultural
entertainment unless their underlying ethical and spiritual purposes are highlighted. 34
Danfulani rightly observes that ritual spaces in African traditions were often spaces of ethical
transformation.!®® The gate rituals, in this light, served as spiritual diagnostics for societal
decay. Their symbolic restoration such as through annual —gate-washing| ceremonies or youth
passage rituals could serve as moral resets in communities where conflict, corruption, and
social breakdown prevail.

Identity and Belonging: The Gate as Cultural Memory

The gate was also a symbol of identity, distinguishing insiders from outsiders, not on the basis
of ethnicity or exclusion, but based on shared moral contracts. '8 The Odi 1 was the locus of
communal entry, where a person‘s eligibility to belong was tied to behaviour, respect, and
harmony. In today‘s Yoruba cities where migration and modern anonymity have diluted
communal bonds, this traditional emphasis on character-based belonging becomes crucial.

The concept of identity screening based on values can be reinterpreted in modern forms such
as community induction processes for migrants, character attestation for political office
holders, or public honour systems for those who embody community virtues. The ethical
memory of the Odi Ilii can thus be instrumental in reviving communal consciousness and civic
patriotism.

Rethinking Urban Planning and Cultural Spaces

Modern urban planning in Nigeria, largely inherited from colonial frameworks, pays little
attention to cultural spatiality. The demolition of gates and traditional markers in the name of
progress has led to soulless cities devoid of cultural orientation.'®” The symbolic

184 Ayo Oloruntoba, Osun Festival and the Spiritual Geography of Osogbo (Osogbo: Ifa Cultural Centre, 2019),
119.

185B.D. Danfulani, —Sacred Spaces and Cultural Memory in Osogbo,| Studies in Religion and African Heritage
12, no. 1 (2020): 55.

186 A B. Ogunrinade, —Traditional Gatekeepers and Cultural Belonging in Yoruba Land,| Yoruba Heritage
Review 6,1n0. 1 (2023): 25-29.

187 Sola Adeyemi, Cultural Boundaries in Yoruba Spatial Traditions (Ibadan: Obafemi Awolowo University
Press, 2018), 103-105.
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reintroduction of gates through monuments, cultural markers, or festival spaces can help re-
Yorubanise the physical landscape and anchor the built environment in moral meaning.

For instance, municipal councils can name major junctions after historic gates (Odi I1lii Ede,
Odi Osogbo, etc.), install statues or gate arches, and initiate annual festivals around those sites.
This not only preserves history but also reconstructs urban spaces as ethical landscapes.

Conclusion

The Odi Ili, in the olden Yoruba society, was far more than a physical boundary; it was a moral
compass, a spiritual filter, and a cultural emblem of identity and order. Rooted deeply in the
traditions of towns such as Ede, Osogbo, and Ile-Ife, it served as the threshold between chaos
and order, between the profane and the sacred, and between the outsider and the community.

The gate embodied Yoruba cosmology in its full expression: the concept of iwa (character) as
the measure of worth, the role of elders and custodians as moral intermediaries, and the
recognition of sacred time and space as central to social coherence.!'®® As Yoruba society
modernised through colonisation, urbanisation, and Western education the symbolic functions
of the gate were eroded. What remained were the physical relics, and eventually, even those
faded under the pressures of modern development and imported values.

Yet, the moral decay in present-day Yoruba towns manifesting in youth indiscipline, political
corruption, disregard for elders, and the collapse of communal accountability underscores the
urgency of reclaiming indigenous frameworks like the Odi Ili2. While it may not be feasible to
physically rebuild all the city gates, their ethical architecture can still be revived through
cultural education, public rituals, and value-based leadership.

Furthermore, the Odi Ilii as a moral symbol challenges contemporary African societies to re-
engage with the past not as nostalgia, but as a living reservoir of wisdom. It invites the Yoruba
people and by extension all Africans to build new models of social renewal not by rejecting
modernity, but by grounding it in indigenous moral foundations.

As scholars such as Jacob Olupona and Bolaji Idowu have noted, African traditions possess the
internal resources for reform, restoration, and resilience.'® Recalling the spiritual gates of Ife,
the ritual gates of Osogbo, and the disciplinary gates of Ede, this paper affirms that the Yoruba
heritage offers a pathway out of the present moral wilderness, not through replication, but
through symbolic continuity and ethical reimagination.

188 Jacob K. Ayantayo, Religion and Social Ethics in Nigeria (Ibadan: Sam Bookman Publishers, 2019), 68—70.

189 J K. Olupona, City of 201 Gods: 11é-Ifé in Time, Space, and the Imagination (Berkeley: University of
California Press, 2011), 111; Bolaji Idowu, Olodumare: Godin Yoruba Belief (Ibadan: Longman Nigeria,
1996), 11
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To forget the Odi Il1i is to forget the gate through which our ancestors judged truth, preserved
honour, and built communities rooted in integrity. To revive it symbolically, spiritually, and
ethically is to invite a new dawn of social consciousness where morality is not imported, but
inherited and lived.

Recommendations
-Civic Education through Indigenous Ethics

Yoruba proverbs, oral narratives, and teachings linked to the Odi Ilii should be incorporated
into civic and moral education curricula in schools and community programmes to promote
indigenous ethical values.

Symbolic Restoration through Cultural Festivals

Traditional festivals should be restructured to include rituals, processions, and performances
around symbolic city gates to revive their moral and spiritual significance.

Urban Planning that Reflects Cultural Heritage

City planners and local governments should integrate monuments, arches, and gate-themed
spaces in modern Yoruba towns to honour and reawaken the memory of the Odi Ilu.

Community Leadership and Gatekeeping Councils

Traditional rulers and local councils should reconstitute indigenous gatekeeping bodies that
assess public behaviour, encourage communal accountability, and guide moral conduct.
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